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PREPARING YOUNG GENERATIONS' SPIRITUAL
INTELLIGENCE TO FACE SOCIETY 5.0

Wahidah Fitriani
EAIN Batsangkar, West Sumatern Indonesia
wahigdahfitrian o i nbanessngkaracid

ABSTRALCT

Currently, infoemation, communicaion and techaology (ICT) sel the directions and pace of socil
development, It creates pew opponunitics and challenges for individusls in whatever the country is. The
presence of society 50 1o [pcilitate the lives of himmanity has several positive amd nepative impacts.  These
positive effects should be muximized, wherens these negative impacts ought o be minimized. The key 10
prepare voung generaion in focing society 340, is to foous on human sirengihs, Hence, this paper is 0 show
tow o prepare young generntions” spiritunl imteliigence 1o face society 30, The claboration will incluce
sime related sobtopics, namely (1) the nature of the socicty 50, (2} theoretical concepl of spirifual
mdclligence ns one of human strengths that shoold be smproved, (3 spartual mvelligence and ity component
i balim gnd (4) Sages of prepanng Young genieration’s sparitual imellhigence,

Revwords: Society 5 0, human strengths, sparitual melligence

INTRODUCTION

In cary 2016, the term society 560 was ntroduced by the Jopanese Cabinet in iis 5" Science
and Technology Basic Plan, with a vision toward creating o “Super Smart Society™, a concept of
un bdeal life society. This society is positioned as the fifth developmentul stages in humsn society,
following hunter/gatherer, pastoral/agrarian, industrial, and mformatien (Y. Homyama, 2007,
Muny muss media, both électronic und printed, repofed that sochety 5.0 08 0 concept developed
from the industrial revolution 40 The argument is thot the industrial mevolution €0 has the
potential o degrade the role of humans because it depends on machines. In society 540, humans ane
the center of all innovations (heman-centered) that contml varions advanced technologies o
fouilitate life and make human life more mesningful

Thie presence of society 3.0 w0 simplify buman Tife s like two sides of & coin, having positive
and negntive impacts. On one hand, positively, sociery 50 will simplify human (ife becouse it
uilizes technology to help humens on varions spheres of life. On the other hands. society 5.0 has
the potential (o degrade the labor market. The Workd Economic Forum predicts thag by 2022, 62 %
of erpanization’s duta processing ond information search and transmission asks will be perfommed
by muchines, and s many s 54% of employees will need retraining because new types of work
wre consantly popping (Kotcheva, V.5, & Leopold, T, 2018).

Reduction in the type of work due o the direct nse of technoloey will hove an impact on the
increasing numbser of unemployment. In Indonesi, for example, ditn from the Central Apency on
Stutiatics shows that in Febroory 2009 the open unemploved mie s 501 % (BPS, 20049 2),
Interestinghy, from the BPS duta. as many as 6.24% or o5 many as 42,556 80 people from otal
unemployment in Indonesia are those who have already obtoined o college degree, This fuct is
certainly alarming, considering that Indonesia is only approgching the era of the industrial
revilution 4.0, the sumber of unemployment is st high. Ler we imaging, if the em of sociery 5.0
had presented in Indonesia, of course the unemplayment rate will incresse damatically. Logically,
those people who have alresdy completed their bachelor degree ane sull unemployed, whar about
students who have oot gradusted from college vet, or those who have less education than a
bachelor?

For this reason, the government and teichers should make every effort o give students the
skills to both survive that chiunging society and for them to lead that change. To Prepore students
for the rapid technolegical chinge, the key iy the focus on human strengths, In the era of Google,
people no longer need W memorize every single fact. Muony tasks today are best carmied oot by
computers. Therefore, the emphasis must be on human skills, such as basie skills. discipline/
professional skills, techoology skills, informution literacyd HOT skills and conceptunl skill
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(Johnson D¢ 2006). Moreover, Gardner 1_ (in Kadmierceak, D. 3017) believe that there are 7 skills
needed to be griusp by the studenis (o be successful in their life. These Skills are thinking skills,
communicition. teamwork and leadership, lifelong leamning and self-direction, techoalogy wse,
ethics ond professionalism and persomal management. However, off all the skills mentioned above,
I helieved that there is most imporant whility thm stodent should be mastered, namely spirinl
intelligence,

This paper aims o explain the imponance of improving spiriteal intelligence in stwdents o
foce society 3.0, The discussion will concern on severnl subtopics, namely (1) the nature of society
5.0, 12) theoretical concept of spiritual intelligence, (30 spiritual intelligence and its companent in
Islam , (4) stages of preparing young penerations” spiniusl imtellipence.

The Nature of Society 50

With the benefit of reflection on humean history, there ane 3 different siages of socleties.
Society 1.0 is well-defined o proups of people humting and gathering in harmaonions coexistende
with nuture; society 2.0 shaped groups based on agriculiural cultivation, incremsing organization
and nation-building: society 3.0 s o society thal encourages industrialization through industrial
mevilution, moking mass production possible: uml society 4.0 15 an informotion soctety thst grsps
wugmenled added-value by conneécting mperceptible revouroes as informstion networks, In this
evolution, Society 5.0 is an information society built upon seciety 4.0, aiming for o wealthy human
centred society {Fukoyama. 2008). For more detuils abowt the differences in the 5 stages of
societies, can he seen in Figure 1.
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Figure 1. 5 different stages of society | Ketdanren, 20016)

As Ferreim and Serpa (2018) explam in ther eview of the state of thinking on socicty 540,
Japan's Society initiative is grounded in the “industry 4.0" paradigm (Gorecky et al; Lasi et ul,
Kang, In CGladden 2019) that was developed in Germany in the First half of this decade. In essence,
socicty 5100 seeks to take the mpidly evalving technologics that indostry 4.0 émploys for production
within busimesses ond o integrute them more deeply mte the evervday lives of ordinary people,
While manifestations of the industry 4.0 paradigm focus on applying emerging technologies 1o
enhance organizations’ effectivencss, efficiency, and (oltimately) financial performance, the
socicty 540 imititive seeky o counterbalance that commercial emphasis by applying cmerging
technologies relating o social robatics. embodied Al the Internet of Things. Ambient imtelligence,
nugmented mnd vireal veslity, and sdvanced buman beings and to benefit society as o whole
(Gladden. 2009). If the industry 4.0 pamdigm is understood ps foeusing on creation of the “smart
fuctory™ (Ferreire and Serpa 2018), then society 5.0 s geared toward creating the world's first
“Buper Smurt Society” (Government of Japan 2006a, p. 11 2006b, p. 1 Fukuyama 2017, Femeira
unil Serpa, 2015)
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The poal of Society 5.0 is w creme o human-centric socisty in which both economic advance
ot the resolution of socketal challenges ane accomplished, and people can enjoy a high quality of
life that is fully sctive and contented. It s o sockety that will be present in detailed to the vanous
needs of people, regardless of region, sge, sex, hinguage, . by providing essentinl flems and
services. The koy (o its realizstion & the combinanon of cyber space and the meal world (physical
space) v create guality daeta, and from there form new vildues and solutions to resolve chillenges.
This matwenal vision raised by japan is to struggle for o new, human-centered society, al the same
time resolving a variability of social issues (Fakoyama, 2008),

Cme of Japmn's most important business fedetion, Keiduoren (2018) deseribes that society
500 will require rich imaginations w identify o veriery of needs and challenges scanered thronghou
sociely and scenario o solve them, i well os creativity o realice soluions making use of digital
technologies and dat. In addition, m society 5.0 human will exercise imagination not only  for
themmselves, but abso for notune and lechnology to seek ways of achieving symbiosis with them in
order (o enable sustsnable development. [t is the concept thil can contibute o the schievement of
the Sustainable Development Goals (SDGs) adopied by Unied Mations, Figure 2 summuriee the
concept of society for STs, us well as the challenges, key echnologies, and sysiems of society 5.0
anid the |7 poals of SIS,

Society 5.0 for SDGs KEidanver
S AL A o B A A bt 4 g

Figure 2. Socicty 50 tor SDGs (Keidanren. 2017)

Theoretical Concept of Spiritual Intelligence

The concept of intelligence emerged within the frame of ancient philosophy and has
remutined o topic of consistomt interest o philosophers and writers throughout the nges o the
present doy. The term and concept of spiritoal inmtelligence emerged o5 0 resuly of integrating
inteligence with spirituslity. While aceepting the similarity and miegration between religion and
spiritualiny, there is also agreament as o their dissimilarity and distinction, religion focusing on the
sacred whereas spirituality refers to the experiential clement of meaning, eminence and excellence
{Worthingion E, 2001 ),

Spiritunlity contains personal netivity in order 1o figure oo ~personal meaning of life and is
more personal and private, while religion refers 10 more general and social matters (Usola. K.
19975 Definition of spiritual intelligence rely on the concept of spirituality s being distinct from
religiosity (Koenig H.G.. McCullouzh, M., Larson DB, 20000, There 15 one living and troe God,
who 15 originated un originated. independent, and eternal. the creator and supporter of all worlds;
atl that i God is one spirifusl intefligence, one infinite mind, ever the same, never varying.
Spiritual intelligence can generally be assoctated with psychological health, although some forms
of spiriuality muy be dysfunctional or pathogenic (Deiloman, A. 1990, Spirimal mteligence (51)
is concemed with the inner life of mind and spint and its relationship o being in the world, 51
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implies o capacity for deep understmding of existential guestions and insight intos multiple levels of
consciousness. SEalso implies awareness of spirit us the ground of being or as the creative life
force of evolution. If the evolution of lfe from standust 0 mineral, vegetable, anmal, and umin
existence implics some form of intelligence rather than being a purely random process, it might be
el hed spiritunl.

Spiritui] intelligence goes bevind conventional pevchological development. In addition 1o
self-nwareness, i implies awarencss of our relationship to the wanscendent, © each other, 1o the
earth and all beings (Vanghan, F. 20025, 51 is becoming more common in scientific imguiry and
philosophical/  psychologicnl discussion, It s the centm] dnd most fundomental of ol the
mtelligences because it becomes the source of guidance of the other three. Spetoal mietlgence
represenly our drive Tor meaning and connection with the infinite, Spintwal mtellgence ulso helps
s Lo discern true principles that are part of our comscience, and is symbolized by the compass
(Covey. 5, 204,

Spiritual imelligence 1 regarded by researchers as the most significant type ol intelligence
because of is ability to mfluence change in people, societies, and culiures, Thus, improving
sparitual intelligence belps students towerd adopting o positive outlook and in achieving inner
pence. This modification i sttimde improves self-motivation and control as well os helping o
recluce the high stress levels commonly induced by the hectic pace of modern 1ife { Bugan T. 2000}

Muyer (2000} states that imdividuals atimin spiritunl awareness when the following an
schieved: 1) being attuned o the holistie harmomy of the world and surpassing seif-limitation; 2)
being aware of higher plancs and states of spiritunl thought and contemplation: 3] being consclous
of the spiritunl Jimension of daily activities, events, and relationships; 4) building swareness,
which meins considering daily problens in the context of oltimale life parameters: wnd 5) desiring
iy improve of elevale the sell, consequently practicing forgivensss, expressing appreciation and
gratitude. and practicing humility and empathy.

Emmons (20000 defines spiritoal itelligence as the adaptive use of spiatual dati to faclitate
daily problem solving. In addition, Zohar and Marshal identify spiritual intelligence s a thind type
of intelligence as o third type of intelligence tu expands the construet of behaviour, It is also the
mtelligence by whose standards our work and comprehensive psth of Jife wre evaluated in
companson with others. It (s the bose we need in order for our intellectunl nnd emotional
mtelligence to work effectively, King (K8} defines it as group of intellectual/mentel capabilitics
that are hosed upen adapition, nonmaterialistic principle, snd far-from reality aspects, Nasel
£2004) defines 51 a5 the ability o distinguish, search for meaning, And solwe spiritual issues,
Wherens Amram & Dryer (2008) see it as the ability to npply and wse the spiritunl featores and
cupabilitics which nerease our life eiTectivencss and mental welfure,

Spiritual intelligence and its component in Islam

In lslamic authentic colture, specinl attention s paid to spiriual intelligence implicinly. 51
makes undersmnding deeper meaning of Quran verses, the prophet’s words easier. In Quran those
who enjoy from 51 are called elites, because they con onderstand the essence of reality and g
beyomd imaginative borders, According to Islamic books, piety and shstinence are effective Giotors
in spiritual inelligence. In addition, these features along with daily practices such os devising about
creation, devising shoul universe, praying, fnsting, reciting Quran and tuthful contrive in Guran
verse improwes spiritual imtelligence (Bonab BG. et al, 20075,

Scentifically, animals as well do have 10 and EQ 1o some oxtent (Zohor & Marshal,
20001, but what differentiale human beings with amimuls? The potentinl of the animal and
human being is differeninied by a strucwre in the body called the hean (qeth) and it is oo
merely Iooking imto the hean per se but looking beyond the physical wspect of the hewr,
Understinding this unigue position allows heman beings as the vicegerent of God, not just 10
have and o use the normal five senses (see, taste, touch, hear and smefl) hut connecting them
with the mner self (galb) to goin deeper understanding shout one’s existence and realise the
purpose of life in this work] and hereafier,

From the lslamic perspective, the basic moture of @ human 5 spicitaal and metaphysical
(Adsha Uee, 201 1), Human consists of dualistic form which are body and soul. The body is oinly g
vehicke for the soul (Hugue, 2004) In understanding the troth nature of o man, it is wise o
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eaplore the wuth in al-Cher'an, since al-Cur'sn and ax-Sennch (words and sctions of  Propher
Muhammod PBUH) are the two main impotant souces of reference Tor Muslims, As mentioned
in al-Curan, the first man created by Alloh (SWT) is Prophet Adam AS. The creation of our
beloved prophet is clesrly mentioned in al-Chur'an:
And fmenrion, @ Mubanae ), when your Lord soud o angels, “Ideed §will sake upon the earth
a surcessive anthoriry, They said, "Wl You ploce pon it one wlie canses coreupiion theeein
and sheds Blood, while we deciare Your  proise and sancife You? " Allah soid, "Fddeed. 1
drterw thhat witieh voun do nat knaow,

Since man is the best creation on earth, Allab SWT has chosen us o be the khalifal of
Alluh (vicegeremt) in which Allah SWT has subjected all His other ereations m heavens
and earth to uy s His Shadifaf. He has completed and perfected His Graces upon us externally
thealth, fentures, skin colours etc.). mternally (wisdom. guidance Tor doing nghieous deeds,
knowledge), and through the desires and enchantments of the hereafter as being stated 1o al-
Chur "an, wl-Lugman (chapter 31 ), verse 20,

It clearky shows that there is no other creation berer than human being and man's position
i5 o vl part of the network ereation of God, serving the Creator's great universal plan. As Allah
(SWT) says in al-Qur’an:

I s Allalr Whe has mads for you the earih ay @ resting ploce, and the sky as @ canopy, and has
given vou shape - and made your shapes beawtifil, and has provided for vou sustenance... (Al-
Gafir, 40k )

In addition, Allah (SWT) commanded to the Prophet to tell his people that the humon race
has been chosen by Gisd to be a leader on this earth, Human being is selected by God 1w be the
ruter o mule the earth with all the mlvanages and privileges than have been given o im. In Tofie
atdCleer it aid- " Azinn by Tbn Kothi it s stated that the appointment as a Kfalifal is o greal privilege
as man has been mentioned in front of the angels even belore being created. However. the angels
fear that man’s appointment as o caliph o replace the creation before him such as genie will do
mischiel on the earth and kil esch other (al -Quriub in Abduallah, 20012), God knows whai is not
known o the ungels.

As the greatest ereation of Allab (SWT, man is given the power of reasoning and insight.
The maost significnnt aspect of mun's life s he is given o soul, in which by means of soul, he is
competent to gain the knowledge of Alluh SWT and His quulities. As Allsh SWT siys inoal-
Quran, s-Sajadab (chapter 32). verse 7 and al-Muokminuun (chapter 23}, verses 12-14; man |s
created from the purest clay and st the end Allah SWT hrought him into being as a creatune with a
soul, Exploring and stodying about soul and it attributes is not an easy task. Maony questions
Bere asked but very few have been answered. One of the Qur’anic verses thit describe the soul is:
They ask you [0 Muhammad (sews] concerning e ruh (soul) Say: T is one of te deings, the
knowledge of which s only with my Lord. And of knewledge, vou (mankind) have been
etven very Hinle (Ad-Tsran, 17: §5)

As elaboroted in Fafr al-CQur'en al-"Azim by Tho Kathir (Abdullah, 20023, narmted by
Imam Ahmad from Abdullah bin Mas'ud roa, be tells "1 was walking with the Prophet on
form in Medina. a1 the tme he wos in n walking stick from palm fmnds. Then he passed o
group of Jews, and some of them sald (o the others: “Ask Bim shoot soul™ Thn Mas'od then asked
the Prophot about soul or spirit which later resulied in the revelation of the shove verse”. The
sume narried by fmam Al-Bukhari and Imam Muslim,

There are many different opinions i islerpeeting the meaning of soul, One of the opinions
which is closer 1o this study is by as-Suhaili; the notion that the soul is like o very soft essence
creeping in the body, blown by the angels o the foctus. The relatiomship between body and
sonl b5 coused by the existence of the soul with natere: the nature of good and bad ( Abdullah,
2012},

e _
Knewledge whoul soul from the slamic perspective §s very Hmited: most Mushm scholars
considercd any discussion regarding the soul 1o be out of bounds and o this Doulevand of
knowledge remained almost closed within scholastic circles, The knowledge about soul was
well written by Imam al-Ghoeali o Sva Diesiddin, According o Iman al-Ghaeali, human
soul 15 the somrce o gain knowbedge of the Creator and His atiribotes. Understunding of the soul
is the essence of the knowledge of God the Almighty, To goin the knowledge about Cod and o be
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uttched e Him, the soul muss be freed from things other than Him. If the soul is committed 1o
things other than God, ot will drift sway oed become onfortunate. For the soul (o become
fortunate, it first needs o be punified and cleansed. Imam wl-Chozali further stated it is vital o be
sevpuainted with soul and its ability as it is the root of religion (Faziul Karim, 1991},

According o Inmm al-Ghaeali (Fazlul Kaim, 1991) there are four words that can be
mssocipted with soul: () Qalb, (by Rub, (¢) Nafv and (d) Al There are two delfinitions of gl
Firsy, it i= a piece of Blood in the left dhvest called heart, Second definition is il is an immaterial
entity or amorphous clement which |s commecred 1o the heart, It eatches the knowledge of Giod and
the spiritual world (Fazlul Kanm, 1991), Looking into the second definition, the galh or henrt
plays an important role a5 one of the sporiiml entities to discover the altmate reality
ikinowledge of God and spintual world), The gofh which s the thind stoitim, s the threshold of
the divine dimension of beings, it s essentinlly an incondescent nature, and the world which is
disclwmsed by the activity of the gath constitutes ontologically the middbe domain between the
world of pure light of God, and the world of mstednl darkness under the dominion of Sstan
(Hassan Amer, nad.).

Rk itself s o sobstupce within the heart which vibres the whole body like the current
electricity ond mns through the veins of the bodyv: called life. It han the supremacy of fve
senses; touch, hear, sight, smell und taste. The other definition s it i an immateriul substance
called soul which is considered as part of & homan body in the form of lashifah (sbstrocy and
cunnot be seen by extemal eyes) which hos the power to know and to absorb (Fazbul Karim,
1990 ). Al-Kindi, one of the grest philosophers of Arsbs beligved thot the soul is a simple,
immaterinl substance, which is related to the materinl workd only because of is facolties which
operaie thrwsgh the physical body ( Adomson, 2003).

Acvording to al-Ghasali, Rub is Divine tendemmess (fasfeifol (aluvial), 1 sets in the bean of
o man inserted by Allub into the body. s effect on the body is 85 candles in o oo which brings
brghiness 1o the whole room and gives meaning 1o continee to hive (Foehl Karim, 1991}, This
fathifahy fahinh s 0 foundstion for human body o enderstand  the matedal things throuph
the estemal and internal senses and live a life which i different from animal nabre.

The term reelt 15 mentioped twenty one times i al-Qur'm with different meanings (Rohuids
& Asmadi, 20073, which refer to o spirit creature. soul or breath of life (spirit blown into the
hmram body), divine inspiration, angels or revelaton. In ooe of the verses in al-Cur'an, Alluh
(SWT) says:

Say, (Muhammad |, " The Pure Spiri b bronehi i down S vour Lord the fragh to make firm
theexe whin befieve amd av guldancs and good ridings oo the Mustims " {An-Nahl; 16:102)

The Pure Spirit or Rahlf Qudis refers to the angel Gabriel. This verse explained about
Angel Gabriel who brooght down al-Qur'an o our beloved Prophet Muhammad (PBUH) as
suldance o human kind from mistake or eror and (Owards good Udings to giin Paradise, In
wnother verse in al-Quran, Alluh (SWT) savs about raf
0 Praple of the Scripture, do mol commil éxcess in vour religion or sav abowd Allal excepr the
triuth, The Messiah, Jesws, the son o Moy, was bat o messenger of Allal and His word which He
divected to Mary and a woul fereated ar a command] from Him. So believe in Allah and Hix
messengers. And do pod sy, “Three " desist — i b betier for vou. fedeed, Allah (3 bui one God,
Exalred {x He above having o son. To Him belongs whatever iy in the heovens and wharever ix on
the earth. And sufficiens iy Allah ax Disposer af affairs. (An-Nisan, 4 171)

The above verse clewly said that Allah is siying to the people of the Scriptare (i,
Tonrarr and Sxbur) that they shoold not say Jesus as son of God bat he s the son of Mory crented
by Allah (SWT) with mali (soul/ spirit) (Abdullah, 20123
(] A being guoted carlker from al-Oor bn:

They ask vou [Q Muhomnad (sews] concersing the Ruh (Soul). Sav: I iy one of the things,
the knenwledpe of which (s only with my Lord, And of knowledye, vou (manking) have been given
very little. (Al-Israa, 17: 85)

This verse explained that the knowledge about ruh is very limited io the eyes of mankind,
According 1w Thn al-Ouyvim this verse his crented srpuments among Muslim scholars, For some
scholars (sl the word el is nod refermng to the vk of Bani Adem (mankind) bt refeming o
the angels which will arise on the Day of Judgment. However, sccording e lbn al-Chayvim, the
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meaning of raf in this verse is refemmg @ al-Cur’an and oot 1w human being s whs has been
diseussed guite widely by mony scholors from different religions (Robaidn & Asimodi, 2007,

The third term used by Imam al-Ghazali s nafs. According to him aofs is a passion ar
lower self: preed, anger and other evil sttributes. Another definition I8 soul. There are three types
of mafy discussed by ol-Ghazali; Mafs Amegrall (ARQue'an, surnh . Yusuf, 12:53) which
urges one o spontaneously indulge in gratifying passions amd prompis w0 do evil, Naf
Lanwwwarnanh (AL-Qur"an, surah al-Qivamah, 75:2) which is the conscience thal guides mankingd
towards night or wrong, and Mafv Mutmainmah which s a natwre that grasps the ultimoto
pesce ond will assume cabmness by removing all the evil attributes, Nofs Mufmgimnoh =
clearly mentioned in al-Chr ‘an: [ ]

(e will be swid o the Fightecus) ©, wii serete [reassured] sowl! Betiorn o :,wr.[.drd' warll-
Meased [with Himb and well-pleasing (Him). So enter among My servants. And enter into
My Garden, (Al-Fajr, 88: 27-30)

A sabafied! reassured soul s al-mals al-mmadinad which B consadered s the
highest level of soul that gives an ultimate peace o goin the knowledge of Allab (SWT) and
His atributes. A man who possesses mafe mietmatnch has realised the ultimate meality and
attained freedom from senswous desives and freed his @l from all kinds of negative influences
that po against his noture (Hossein Yousofi, 20001, The Qur'an elucidates how mankind cun
achieve the noble state of the contented soul (maf al-mutmainnead);

Indeed. in the remembranoe of Allal do fearss find safsfoction. ( A-Ra'd, 12: 28)

This 15 also the soul that i able o go throu@ ull the difficulties and obstacles of life with patience
and endurance. As Allah (5W'T) suys in al-Cur’an:

Be sure, We shall test vou with something of fear. hunger, some loss of goody or livex or
frutts of vour toils, Bw give glad ndings to those who are patient. Those who say, when
affticted by calamity: To Allah we belong and to Him we shalf returm. (Al Bogaroh 20 155-
156)

Thtt seconad type of nafs b eafs al-lawwamod, As Allah (SWT) sayvs in ul-%.tr'nn;

Iodo call to witness the Reswvection Day, Amd [ do call o witness the self- reprogching
sirle feo the certaimy of resrrrection], ( Al-Qiyaamah, 7571-2)

The first two verses of wumh Al-Qiyvaamah emphasised Allah's oath about the Judgment
Dy and the self-approaching soul. The Judgmem doy will arrive sooner or later and nobody con
deny it In the second verse the phrase al-faowwamah (rell-reproaching soul) refers 1o the
human conscience that upbmids him from doing bad deeds buot also moves wowords good
deeds. In Ferfstr af-Qur o= Azin by Thow Kathor { Abdullab, 200 2), according to Juwaibir, “We
havee cedeived news from al-Hassan wheneas be used o say ... There @8 none of the inhobitants of
the henvens and the earth, but will reprosch himsedf on the Day of Judgment™. Thou Jarr said,
*The soul reproach bath the goodness and bidness that he or she his done and regret all thiat bas
prevailed™,

Tuwaitar, Hassun al-Basri. Tha Janr and others hove expressed the view thar Allah (SWT)
has swomn an oaath by the self-approsching conscience in order W show honour for the believing
souls who take account of their deeds, regret, and feel sorry for their shortcomings and upbraid
themselves (Abdullah, 2012}

The lowest level of nafy is nafs al-anemarah, tha is, the obliging self, animal weture and
passion dominating in g mun, This has o poralysing consequence of higher cognitive processes of
this hean (Hossein, 20010 An individual who is ot this lowest stage of mafi s addicted m evils
and considered equal o animal level. As mentioned by Al Jurjani, maff ol-memareak inclines (o
the bodily nature, slaved by physical pleasunes amd bodily desires, drawing the gall to enominy
@bu Alivah, X030, As Allah (SWT) says in ol -Ohr*an:

And 1 free now myself (from e blame). Verily, the (M) self iy inclined to evil, excepe when sy
Lorel bestws His Mercy (upon whome He wills ), Verilv, my Lord {y Oft-Forgiving, Mo Merciful.
(Yusuf, 12: 53)

This undomestcuted, un-wemed soul 15 te habita for o multiode of never-ending desires
and passioma: be it for power, fame, physical gratification, wealth and any form of exploiting;
anything which repels one sway from God and to the lower possibifiies af the human  condition
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(Abu Alivah, 2003k It is the shode of evil, giving birth 1o all reprebensible o such s
pride, envy, vanity, gried, impaticoos and so Torth,

The fourth and the: last term associuted with the soul is agl. According to al-Ghageali (Fuelol
Karim, 1991}, agl can be defined us imtellect or power to understand the secrets of differomn
fearning, which is called knowledge: Agl or intellect (5 mentioned ahom Gifty times by name
in al-Qur'an; the phmse ‘people of imsight’ (s Y-albal), which is 1o say, “people of inellect”,
appears more than tem times, while “people of discermment’ (il T-wuha) is also w be found once,
at the end of the verse of surah Taha, Furthermore, these Qur'anic neferences mostly apply 1o
Crncl's signs, wnd to the fact that those who are addressed by them, who understanad them and
recerve guidance through them, are the most imelligent. Most of these verses pertun o the
phvsical universe, which pownl to God's know ledge. will. wisdom, ond compassion {Rashid R
in Winter, n.d.).

The importance of agl imellect was emphasised by our Prophet as well. In Sohih Musfim
fan Winter, nad.p in which the companions are tiught on the coreect position of the body dunng
worship. Prophet Mubommod ( PEBUH) used w wuch their shoulders before the Prayer, saying:
“Form stradght fimes! Do not stind wnevenly, lest your heans be at odds! Let those of you who
have minds and intelligence (e Gabbom wa T-mfe) follow me,™

That whatever one know, how do they know, where it mutiers, is what they have managed
i remember. that is why the Propher & Condy o reminder” (Al-Ghashiyah, 88: 21, and Allsh
(SWT) beas reminded us about His reward and punishment: Those whe are webelievers they demy
the truth (Al-'Inshighq, 84 22) and for them ix the painfil panishment from Allal (SWT)
(Al Inshigag, B4: 24). As for the befievers who do the righteons things grear rewards are given
by Hie (AR Inshigig, #4: 25). To make o chowe between good or bad [as being reminded by
Prophet (PBUH) and Allah (SWT)]: 1o be punishied or being rewarded invilved a high level of
intellectual . with a sound mind; individoal who are shle w achieve o harmonious balance between
geiltr, ruf, nafs and agl (Body, mtellect and soal ).

According 1o al-Ghueali (Fozhal Korim, 1991), there are four natures within o munkind;
benstly . animal, devilish and angelic ond the rool of these natwres is homoen soul, A person with
ferwier unimetl nature tend 1o act und behave like snamals: where his anly concern is bodily needs,
whoreas one with angelic noture will act, behave and think truly like o wise person with virtuous
qualitics and be sble to regulate the animal nature and beastly natwre and henee gain faith,
wisdnm, knowledge and positive anribotes (Figure 35,

Angelic nature - divine service, good deads

L]

Devilish nuiure — decen, frod, conspiracy

Ll

Animal nature - sexunl nature beoome stronger

Beastly nature - anger, enmity , hatred, rebuke

Human soul

Figure.3 Four Natures of a man adapted and modified by Banu, 5 (2015) from al-
CGhazali's ifopa Ulwmnddin ( Fazhol Karim, 1991: 12)

Aceording to lmam al-Ghozmli the human body has been fromed 10 accommodnte the
soul in which agnin it is the house of knowledge. Humon's ultimate goal is to gain divine
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knowledge (knowledge of God and His attribimes). By schieving this ultimme goal, man will be
atble 1o reach o high level of spintual intelligence. The high level of spiritual ntellipence can anty
be achieved if human soul is empiied from things that move onesell awny from God and by
filling the soul with knowledge of Giod.

Individuals who aimed 1o gain o high level of spirimund intelligence will assure that their
prosperity o fife Bes in compelling God's vision as the ultimate aim., the next world as their
permanent abode, this world as emporary home, the body as their caurrer and the limbs as
their servants. Humam soul is the centre to comprehend them and the king over the state of the
hody { Fazlul Karim, 1991},

Spirinl  Intelligence s very mmeh  synonymous oo soul oand i relunon o
knpwledge. The soul is the meceptncle of knowledge, To better understand the soul, one mist
fill it with knowledge. The soul or the seli-refllection con be illustruted in o wuy that an imoge
will be perceived if positioned in front of o mirror, different substanees of knowledge ane reflected
it the soul. Every object of knowledge has it nsune and every niture has an umage, The imige is
reflecied in the mimor of the soul and 15 evidenily noticeable. A mimor & on entity, image is i
diffierent entity and its shadow in the mimor is o different entity, Similurly, man has three entities,
11 soul, 2) real nuture of a thing, md 3) the knowledge of its real natore. Knowledge is on entity
wisociated with the soul, Knowled ge docs not arise unless the object of the knowledge fulls in toa
soul (Fazil Karim, 1991 ).

Stages of Preparing Young Generations” Spiritual Intelligence

The teacher is supposed to be the main pillar in building o nation. It is the duty of the
teacher to strengthen the young  generation and 10 prepoare the citimens 1o fsce boldly the
present age: of science and technology, Education for promoting relevant emotions needs o be
recognized as an essentinl clement of the educational process in the classmom since they
strengthen the provided information. knowledge and wisdom snd direct sttention and facilitnte
the atteinment of goals, Only teschers who are spiritually intelligent can promate the sprituality
of students. Roo (3002) esplins the need for edecationsl  kmders i be  spiritually
imelligem: Valwe clorification”™ s essentinl  for  an edocwtional beider o diseriminote
between _diplomacy” and _byvpocrisy” m the moble field of education.

Teachers shoukl be in a posithon (o sccept the soriptura] view of the modem age os a
challenge for new millenmum, by thoroughly chirifying the value system. 17 the eacher is
spiritually miellgent, s'he con manage the spiritual tmits of histher students in order 1o provide
halanced environment in the clisstoom. Sense of self, empathy, kindness, intoition, motivation,
wwareness, socisl  skills, forgiveness, mconcilistion, dedication are some of the major
components o spiritoal imelligence. All these aspects are very much needed for the
development (as a process of course of change) of suitnble qualities among students and hence
among their teachers o, The existing education svstem is o hybrid variety of conventional /
trmditiomnl, and modern ¢ new genemtion type, There is o serious nead for standordizotion. The
ongoing pattern of educaton s lipear oremed o Jdefi-bram” oremed. We seriously lack o
hodistic and integrated approsch. The concept 51 with its enhancement s the need of the bour.
There 15 a greal conpection between 5.1 and Innovation.

The following 15 one of the major concepts of SESC as reflecied in the work of
Zohar and Marshall: Spiritual imelligence s used when one need o be flexible. visionary or
creatively spomtineous. Ancther well known work i the ledd of S1 i “Spiritual Psychology™ by
Husiin, A (20051, a prolessor of psychology,  from Aligarh Muslim  Unbversity)  the
following s one of the mojor perspectives that Husain hos raised in his work on “Spiritual
Psychology™: Spiritug] tmnsformation is the transformation of an wdividusl towards divine
nature, N takes place in three steps, First, an individual sccepts the fact that he s incapable o
sobving his own problems: then the individusl foels guilty for the copse of the present situntion
and desires for w new way. In the final step, the individual surrenders himself o the sapreme
powers. Thus, a trunsformation tokes plice as the individual sumenders 1o the Gods™ will, A
developed mind and a discriminative intellect are the twin gifis of natare especully endowed o
min amd making the best use of them, he has been trying (o explore the mysteres of the
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umiverse. He takes pride in his itellipence but often forgets that there is intelligence higher than
that of the mund and mietect.

It comes from the soul and comes spontaneously. Innovating with goal of spiftuality has the

fseus of making contribution that enhances the living conditions, the moral fubric or o heightening
of conscionsmess for other.  Awdhesh Singh says in his hook “Practising Spiritoal Imelligence:
Innowvatinn, keadership and Happiness” that Spiritual Intelligence refers to the intuitive know kedge
of the self, others, situations and technigues (o achieve the desired objectives. Sa it s importan
o create o way of innovation through 51, in education, So o 5 the respomsibility of o
teicher b0 form some aotivites to develop Innovative ideas of students with Spiritual
Inielligence.
Deolalkor. § & Phatak, 5 (214) suggest some activities of wiays (o develop inoovative ideas of
students with spiritual intieligeces, namely: (1) tell sudents stories o build ap their st powarnds
g, improves knowledge of god, (2) Tell them w read serptores of various religions with
regard o the concepl of god and rehigiosty, (3) Present some redl Bife situatons regirding
happiness and distress, ek them (o reflect, (4) Give some meditatiom] activities (3) Show some
documentary films which ore based on Quest for life values. (f) Show some pictures of Gimous
peaple, present pocm, read some of the salent festeres of Biographies to clear the concepts of
conviction, commitment and character, (T) Divide  students i two groups and  give  such
setivity which asseses their  level  of imterpersonal elationship, (8) Ask about love and
compassion by nomating some incidents. (9) Show power point presentation of Metamorphosis
und psk them to explain of flexibifity, (10) Give such activity which find out their leadership
quality, (113 Tell them to solve 4 paper contrining guestions on the nawrsl phenomenon. (12)
Create available time, money and/or resources so that students can “play™ with new ideas. (13)
Lets students know that iF they propose o greal den mnd i e repected, they dre expected o
resubmil the idea as many mes amd o mony wivs as necessary until others see the genivs of i
(14) Any wlea must be suboutted with three other idens desianed (o address the same chollenge.
{15) Create a greal “break spot” where students want to gather, This faclitetes the informal
communicition thit results in improved work. All of those ways help eschers o develops
sparitual intelligence.

CONCLUSION

The goal of Society 50 |s to create 3 humm-centric society I which both economic
advance and the resolution of societal challenges are accomplished, snd people cun enjoy o high
quality of life tho is fully active mnd contented. It 15 a society that will be present in detmiled to
the various needs of people. regandless of region, age, sex. languape, etc. by providing essential
fems and services. The peesence of society 50 1o focilitite the lives of humanity has several
positive und negative impacts, These positive effeds should be maximiced, whereas these
negative impacts ought © be minimized. The key o prepare young generation in facing society
30, % o focus on human strengihs, The olimaie bumoan strength s spinual intelligence,
Therefore, the inelhgence of young generation must be prepared o fce sockety 500 1t s the
responsihility of & tescher w form some sctivities o develop Innovative ideas of students with
Spiritual Inteltpence.
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